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which is spread for you today. To HU table you 
are now invited. He not only calls on job with heart 
and mind to ascend to Him : He offers to dwell with 
yon. It is true we do not believe that when He de- 
parted from us, it was o»ly the sensible appearance 
of His body which was removed, or that now He 
mocks oar senses by unsubstantial and delusive appear- 
ances. All that concerns us to know is, that we have the 
covenanted certainty of His union with the faithful com- 
municant; that through this sacred ordinance He imparts 
Himself entire to us, and incorporates us with Him as His 
mystical members, and that "what merit, force, or virtus 
soever there is in His sacrificed body and blood we have it 
fully by this sacrament ;" that through it our human nature is 
purified by union with His, our sinful bodies made clean by 
His body, our souls washed by His precious blood ; we are 
enabled evermore to dwell in Him and He in us. May He 
give us hearts to desire these His precious promises._ May 
He enable us to draw near unto Him wiih faith, and by 
faith find the fulfilment of them. May He. having enabled 
us to know Him here by faith, grant us the fruition of His 
glorious Godhead hereafter. — Amen. 



ANCIENT LITURGIES— NO. III. 

THE LITURGY OF ST. CHRYSOSTOST. 

It is not our intention to give the Liturgy of St. Chrysos- 
tom at any length. Ii is admitted that the Liturgy of St. 
Chrysostom was, in substance, the Liturgy of St. Basil, 
adopted in the Church of Constantinople by S'. Chrysos- 
tom, about thirty yeats after the time of St. Basil, that i3, 
about the year 400. St. Chrysostom may probably have 
made some lesser mod fictitious in it, but the substance was 
the same. But when Constantinople became the first Pa- 
triarchate of the east, the Churches which adopted her 
Liturgy spoke of it as St. Chrysostom's rather than St. 
Basil's. We need not, therefore, go over the same ground 
again in considering what was in fact the same Liturgy 
nnder another name. 

But the mention of St. Chrysostom's Liturgy leads us to 
the proof of a fact which we rather assumed when speaking 
of St. Basil's Liturgy, and which we have now to prove. 

We then assumed and asserted that the word Bcoroicoc 
(Theotokos), which occurs three times in the modem copies 
of St. Chrysostom's communion service, and twice in the 
modern Greek copies of St. Basil's, did not once occur in 
the original communion service of St. Basil or St. Chry- 
sostom. 

It will appear from an article in our present number 
that we do not make this assertion out of any dislike to 
what the word " Theotokos" was originally intended to ex- 
press. We here point outthisfact simply as a proof to what 
an extent the modern copies of those Liturgies have been 
interpolated, and as a means of detecting interpolated 



The original documents connected with the Nestorian 
controversy afford conclusive evidence that in the year 131, 
when the Conncil of Ephesus was held, the word Theotokos 
did not occur in the Liturgy of the Church of Constanti- 
nople. . That was not 30 years after the time of St. Chry- 
sostom. And as no charge was ever made against Nes- 
torius, the heretical Archbishop of Constantinople in that 
year, of having put this word out of the Liturgy of his 
Church, we conclude that the word Theolokr.s was not in 
that Liturgy in St. Chrysostom's time. And that leads us 
to the fuither conclusion that the word was not in tlie 
Liturgy of St. Basil, for St. Chrysostom in adopting that 
Liturgy would probably not have omitted the word if he 
had found it there. 

We will now produce the documents on which this argu- 
ment is founded, taken from the history and proceedings of 
the Council of Ephesus, in the Concilia Gcneralia of Labbe 
and Cossart, vol. iii, p. 10, &c. (Ed. Paris, 1071.) 

The sermon of Proclus * was preached in the Church 
of Constantinople, in the presence of Nestorius, in vin- 
dication of tin- title "Theotokos,'' which Nestorius de- 
nied to be applicable to the Biased Virgin. This sermon 
nowhere appeals to the fact that this term was, or had ever 
been, applied to the Blessed Virgin in the Liturgy of that 
very Church of Constant inople. The preacher, of course, 
"would have used such an argument if he could. The fact 
that he did not use it is conclusive that the word "Theo- 
tokos" was not then applied to the blessed Virgin in the 
Liturgy of the Church of Constantinople. 

But Proclus, urging as lie did the applicability of the 
term, was careful to mark its true force and limitation : 
—"We do not preach a man deified, but we confess God 
incarnate, who inscribed His own handmaiden as His 
mother — He, who according to His being was without 
motker, and according to the dispensation on earth, with- 
out father."" 

In the book which St. Cyril, Bishop of Alexandria, 
wrote to the empresses on this question,' he undertakes 
to show that olderfathers called the Virgin " Theotokos." 
Hcquotes Athanasiusascallingherso; he quotes Atiicus, 
who was Bishop of Constantinople not long after the 
time of Chrysostom, but who did not call the Virgin 

* p - l0 
*Oue dvOpuirov <Lvo9iuBevra tenpoTrofifV, aAXa 
0«6i» <tapiu0tvTa ifieXoyoviiiv. ri)v atrtiav lovWnv 
Ijrjypdu/a™ finripa, o *a$' evaiav ifiyrup, »oi *a«' 
otKovcuufv t*ri yiJQ avikriop, 
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'■Theotokos," but only maintains that "the Word was 
made flesh." 

He quotes the Bishop of Antioch, who calls her 
" Theotokos ;" also Amphilochius, of Iconium, who docs 
not call her " Theotokos," but says that he who was 
born was God ; also, Animon, Bishop of Adrianople, who 
calls her " Theotokos." 

St. Cyril then quotes from St. Chrysostom a passage 
which affirms that the Son is God, but does not call i he 
Virgin "Theotokos." Now, considering that the ques- 
tion arose in that very Church in which the name rf 
Chrysostom was so great, and the Liturgy of which 
Chrysostom had himself settled, St. Cyril would surely 
have quoted the word "Theotokos" from that liturgy if 
the word had been in it. 

Again, in the epistle which St. Cyril wrote toNestorius, 
who, as we have said, was Bishop of Constantinople, to 
persuade him to use the word " Theotokos,' he does not 
appeal to the fact that the word was in the public Liturgy 
of Nestorius's own Church, which assuredly St. Cyril 
would have noticed if the fact were so.* 1 

In his second letter to Nestorius, in which St. Cyril 
appeals to the Fathers for the use of the word, he is 
equally silent as to the Liturgy of Constantinople." 

In another letter' St. Cyrii complains that in the 
Church of Constantinople itself, Dorotheus, in presencc'of 
Nestorius, had pronounced anathema on any one who used 
the word 0«oroicoc, and that, notwithstanding, Nestorius 
had admitted him then and there to the communion. St. 
Cyril ag.iin apnea's to the fact that the Fathers u-cd the 
word. It surely would have been to the point to say, if it 
could have been said, that the word was in that very 
communion service which Nestorius and Dorotheus were 
then celebrating. 

Again, in the letter which St. Cyril wrote to the clergy 
of Constantinople in support of the word Theotokos, he 
is still silent as to that word being in their own Liturgy.' 

In the letter of St. Cyril to Celestine, Bishop of Rome, ■' 
about the aforesaid sermon of Dorotheus, there is the same 
appeal to the Fathers for the use of the word Thcoloki s, 
and the same silence as to the Liturgy of Constantinople. 

The letters of Celestine to Nestorius and the clergy of 
Constantinople are equally silent upon the word being in 
their Liturgy.' 

The complaint of the clergy of Constantinople to the 
EmperorJ against Nestorius for his proceedings against 
those who used the word Theotokos, docs not justify them 
by appealing to the fact that the word was in the Liturgy 
of their Church. 

A number of other documents might be produced in 
wbicb we might well expect to find some reference to the 
word Theotokos, if it had been in the Liturgy of Constan- 
tinople at that time ; yet no document ever alludes to that 
word being there. We are, therefore, warranted in con- 
cluding that there was no such word in that Liturgy at 
that time. 

If Nestorius had struck that word out of the Liturgy, 
which be surely would have done if it had been there, we 
should, no doubt, have heard that fact alleged against him 
again and again. Yet he is never accused of having done 
so, and therefore we conclude that the word 8«oroicor was 
not in the Liturgy of St. Chrysostom ; and if not in his, it 
was not in the Liturgy of St. Basil. 

We will now proceed to notice the three passages of the 
modern copy of St. Chrysostom's communion service ( from 
the dismissal of the catechumens to the end), in which the 
word Theotokos is found ; lhat our readers may see what 
sort of passages bear on the face of them this mark of being 
interpolated; and it will also be seen that in eachcac 
there is other and independent evidence lhat those passages 
are really interpolations. 

I. " Celebrating the memory of our all h-ily,undefilcd, 
blessed-abovc-all, and glorious Lady Theotohts, the 
ever Virgin Mary, with all the saints, we commend our- 
selves and each other, and all our life, to Christ the God." 
— (Goar, Uituale Graecorum. p. 74. Ed. I'aris, 1 047.) 

This passage is not in the Uarlerini M.S., which is the 
oldest Greek copy of St. Chrysostom's Liturgy (p. W). 
This sliows the passage to have been added after the tenth 
century. 

The passage also occurs before that part of the 
modern "Liturgy of St. Chrysostom" which corresponds 
with the genuine commencement of St. Basil's Liturgy, 
as ascertained in our last. 

Thus the word Theotokos in this passage corresponds 
with other proofs of interpolation. 

II. Again, in Gear, p. 78, we find in the mortem Liturgy , 
calif d St. Chrysostom's. the following passage : — " We 
further offer to Thee this reasonable s. rvice. for those 
who have rested in the faith, for those before the fathers, 
for the fathers, patriarchs, prophets, apostles, preachers, 
evangelists, martyrs, the continent, and- every spirit 
made perfect in faith ; especially for our all-holy, un- 
defiled, blessed-above-all, and glorious Lady Theotokos, 
and ever Virgin Mary." 

We have shown in our last that there was no such 
passage in the original and genuine Liturgy of St. Basil, 
which Chrysostom adopted and followed. Here too, 
therefore, the word Theotokos concurs with other evi- 
dences of interpolation. 

& Cap vi, p. 313. "Cap. It. p. 316-381 

' Cap. »., p. 32*. I <J»p iii., p. 332. Cap. »k., p 340 

' Cup xviii. p. mS3. Cap. xix., p. 261 Cap XXX. .42o. 



III. Again, at p. 84: — "Direct our way, confirm u* 
in thy fear, guard our life, preserve our steps, at the 
prayers and intercession of the glorious Theotokos, and 
ever Virgin Mary, and all the saint9." 

We have shown in our last that a similar passage 
was introduced in the Liturgy of St. Basil after tne 
Syriac translation o f that Liturgy was made, being found 
only in the Syriac copy. We may, therefore, be certain 
that this passage was not in the genuine Liturgy of St. 
Chrysostom. So hero, too, the word Theotokos concurs 
with other evidence of interpolation. 

Thus, in all the e places where the term Theotokos is 
now found in the modern so-called Liturgy of St. Chry- 
sostom (from the dismissal of the catechumens to the 
end), we have other independent proof that those pas- 
sages are interpolations. That independent proof is 
strikingly confirmed by the evidence of the documents 
we have referred to, relating lo the Nestorian contro- 
versy, which show lhat the word Theotokos was not in 
the Liturgy of St. Chrysostom in the year 431. 

Thus it ever is ; when the evidence is closely examined, 
whatever goes direct to magnify God the Son — whatever 
goes direct to prove that God the Son was made man — 
that He who was born of the Ble-sed Virgin was both 
God and "man : all Mot can be trace 1 up to the preaching 
of the Apostles themselves. But whatever goes to mag- 
nify Mary asan intercessor— a saviour, the proof of that 
always stops short in the inventions and interpolations 
of late and corrupted ages. 

We think our examination of ancient Liturgicshas not 
been in vain, if it has done no more than lead us to this 
result. 

We have been unwilling to fatigne our readers with 
the multitude of instances we might produce of the 
manner in which the ancient Liturgies have been cor- 
rupted in later times, but we may hereafter return to 
the subject, in order to examine briefly the Romah 
Liturgy. 



BioroKoi, DEIPARA, MOTHER OF GOD. 
We wish to know, once for all, and to have it settled in 
our readers' minds, whether Iloman Catholics are right or 
wrong in styling the Blessed Virgin, " Mother of God." 

We cordially confess and fully believe that He whom 
she bore is " God of the substance of the Father, begotten 
before the world, and man of the substance of His mother, 
born in the world ;" and in that faith we hope to die, and 
to meet Him at His coming. But the question is, if this be 
not enough ; or if it be necessary for true Catholics further 
to give to Her that service and duty and obedience which 
some Roman Catholics tell us that God Himself must owe 
and render to His own Mother. 

The question is not at all concerning Him, her Son ; it is 
concerning her only, whether she, as mother of God, is a 
joint partaker of the worship and service which we owe to 
God. 

This question is becoming daily more and more the 
turning point and distinguishing characteristic of opposite 
religious systems, and we are resolved, once for all, to try 
to settle our own minds and those of our readers concern- 
ing it. 

The only argument we have ever heard for calling the 
Virgin " Mother of God" is this : — that the General Council 
Ephesus, acknowledged as a "general council" by the 
Church of England and Ireland, and by Protestants gene- 
rally, decreed that all Christians should call the Blessed 
Virgin " Mother of God,'' and should give to her all that 
was due to her in that capacity ; and that, therefore, all 
who acknowledge " the first four general councils," as we 
do,* have the same authority for this as for the articles of 
the faith contained in the Nicene creed. 

The Catholic Layman was established to test such as- 
sertions by original authoiities. In this way we will deal 
with the question ; and we invite the attention of all who, 
like ourselves, nre in earnest in seeking for truth and 
knowledge in those things which lie at the root of their 
religion. 

We approach this subject without passion or prejudice. 

Many of the Greek Fathers called the Blessed Virgin 
OforoVoc ; many of the Latin Fathers called her "Dei- 
p.na. ' We have no dislike to either of these terms, save 
that they ore sought to he perverted, and we should bequhe 
willing to use either or both of them in the same sense in 
which the Greek and Latin Fathers in old times used 
them. 

But, after carefully examining the facts and the evidence, 
we affirm— 

I. That '■ Mother of God" is not the true or proper 
English translation of 0for6<coc or "Deipara." 

II. That though individual bishops may have used the 
word at and before the Council of Ephesus, that general 



» Our reaiieis will not suppose that we are here admitting that even 
a general council is initilliule. On the contrary, we strictly hold to the 
21st article • I the Church ot Fngland, which, tre-iling of the authority 
of cenernl councils, says— "Forasmuch as they be an assembly of 
nun, whereof all are nut governed with the Spirit and Word of God, 
they may etr. and sometimes have «rr«'d, even in things pertaining 
unio (Jod. Where'ipon tilings ordained by them a; neee--eary to At- 
sation hive neither strength nor authority, unless it lusy be declared 
tr>at they be taken out u! Holy Scripture." But «e And that the 
faith defined by those four Coumila ij no other lllan the faith of Holy 
Scripture; and we take this as proof that the Choreh of Christ is 
founded on the Rock of f ,ith and that " the gates of hell shall not 
privall a^ai: Bt her." 



